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HERACLITUS IN P.DERVENI

The text below is based on the new restoration of PDerv col.I by K.Tsantsanoglou and
G.M.Parassoglou!; the supplements and emendations of the present writer are marked by
the asterisk.

[t]ob éa[vTod]* [ 1[Saip]mv*

2 0 keipfevoc] peto B[edv] [Gv gnor Kpovov Znv]*i Sodvou
noAAfov tletvetan [mpog tov iAov]* - [map]o thig TOXNG Y[op]

4 ovk (av)* el[n]* [Aa]uudvev - [n]*op’ oV t[étvukton] [SAav 0] *vde KéGOG
koto ['Opoé]*a. “‘Hpduh[e]itog pe[tabéuevog]* 1o kowvar

6 xot[aotéAA]*et to 18[1]o domep* Tice[Aow iepdi] Adywr Aéyov - "[apyer]*
A[og] koo ]*pov katd pvoY, AvBpo[mniov] gf)pog 1000¢ [Emv Kol ]*

8 100 Spovg] ovy VrepPaAlmv - el yop] [xon]*pobg é[viewTod]*
[V]n[epBate]l, "Eptvie[g] viv éEevpioov|ot, Alkng énikovpor]."

10 [oVtw &g €gn Tva]* [Lrep]Bortop mofjt k[al doopti ToV Adyov]*

[momav]*a Bbov[o1]*

"... from his own (father?) ... The "daimon" who rests in the abode of gods and whom,
as he says, Kronos (=Nous) gives to Zeus, rather refers to the Sun (for it would be
impossible to take him from Chance) by whom the world-order of all this (i.e. of the
Universe) has been created according to Orpheus. Heraclitus (also) alters common (i.e.
current) names and clothes (his thought) in peculiar expressions as if imitating by his words
the "Sacred Discourse": "The Sun rules the Cosmos according to the natural order, being
(only) one man's foot in width; he does not exceed proper limits, for if he does exceed the
due times of the year (i.e. the seasons), Erinyes, the ministers of Justice, will find him out".
He said so in order to make his discourse inverted ("hyperbatic") and obscure. (Continued

1 K Tsantsanoglou - G.M.Parassoglou, Heraclitus in the Derveni Papyrus, offprint from: Studi e testi per il
Corpus dei papiri filosofici greci e latini, vol.3, Firenze 1988, p.125-133 (cited below as Edd.). Earlier
attempts based on the preliminary and imperfect text of "Fragm.A": W.Burkert, Atti del Symp.Heracl. 1981,
Roma, 1983, v.I, 37-42; J.Mansfeld, Die Vorsokratiker I, Stuttgart 1983, p.266; D.Sider, ZPE 69,1987, p.225-
228. 1 cannot refer seriously to S.N.Mouraviev, ZPE 61,1985,131 who does not hesitate to write such
absurdities as Aduuove yop (Yop after imper.!), kdopog TnAikog; (for mnAixog 6 kOopoG;), netpet Opovg (?!) and
mistakes brepBotdv for brepPacio. This surprising language (which Mr.Mouraviev imagines to be Greek)
rather seems to be Scythian. Mr. Mouraviev also seems not to know that wofjt is a genuine Attic form which
should not be "emended".

In citing PDerv I follow the new numeration of Edd. Thanks are due to Prof. Tsantsanoglou who showed
me the photograph of the col.l in Thessaloniki (4.10.87) and made useful remarks on the possibility of some
readings.
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e.g.: "Erinyes" means "punishments", hence people sacrifice to them numerous cakes
because their sins are numerous as well vel.sim.)".

General remarks on col.I and Heraclitus quotation

As Edd.(p. 126) rightly point out, in col.XXII, 11-12 totoVtoy KoL TOGOVTOV
ywopevov olog €v Gpyfit Tod Adyov Suyelton (sc. HiAtoc) the autor makes a cross-
reference to col.I (tocodtov = £bpog moddg). This means, first, that col.l belongs to the
initial part of the treatise (&pym tod Adyov) and, second, that a disscussion of the Sun is
likely to have preceded the Heraclitus quotation. On the other hand, lines 1-4 seem to be
thematically connected with col.V-VI and the interpretation of the Orphic verses Zevg pev
énel O motpog £00 mapor Béceotov  dpynv | dAknv 1 év yelpeos’ FAaPev kol
dadpova xvdpov (col.V, 4-5; cf.V, 8; VI, 3-4 mopda 100 ... TaTPOS ... TOV Ooiuovo
Aoppévewv) in view of col.1,3-4 wopa ... Aappdvewv.2 Hence my suggestion that in lines 1-4
the author interprets doipwv (i.e. Protogonos) as "the Sun". This is only natural since in
col.X,9 he interprets the epithet of Protogonos aidotov (misunderstood as subst. neutr.) as
#H\o¢ too. Col.VL5 yivodokov ovv 10 [Oepudp] etc. presupposes that the reader already
knows the allegorical interpretation of GAxn and Saipwv as generative heat.? In col.XI
Kpdvog is etymologized as kpovmv Novc. Consequently the parenthetical remark in 1,3-4 "It
would be impossible to take (daimon the Sun) from Chance" implies that Zeus took him
from Mind, vob¢ and toyn being opposed from the teleological point of view. The
importance of the Sun as an instrument of creation and a teleological argument for the
wisdom of god is emphasized in col. XXII,9-10 & vOv &6vta 0 Oeog el pm Hi0edev eivau,
ovK Ov éronoev NAov xtA. Had the Sun been not of its actual size (tocoVtov) and
temperature (tolovtov), the present world would habe been destroyed by excessive heat;
hence it cannot be a result of chance. It should be noted that this is basically a genuine
Heraclitean idea (in Anaxagoras the Sun is lifeless podpocg), and the Derveni author himself
recognizes his debt to Heraclitus both by citing the Sun fragment in col.I and by referring to
it in col. XXII.

Lines 5-6 are of primary importance for the understanding of the theory of "names" and
the allegorical method upheld by the Derveni writer. I take kowva / idto as rhetorical terms
which stand for xowa (161a) ovopoto or pnporto. This interpretation is supported by the
rhetorical term vrepPoatdv in 1.10 and especially by 1.14 of the so-called "fragm.A":
[rop]*o tor koo p[Auotoa]*.4 Another important instance is probably found in col.
IV,2-3 einelv oy oildv t[e 0100 kow@dv]* Ovoudtwv tdmoppnbévio. Hence xowvd

2 The verses are discussed by M.L.West, The Orphic Poems, Oxf.,1983, p.84 sq.

3 The author may have interpreted Oécarog dpyf as dp and derived dAxh from GAén or GAtog and
doiuwv from daio 'to burn'.

4 Edd. now separate lines 13-15 from col.l. On the text of 1. 13 see my note to col.l, line 6. In 1. 15 read
vréxewv O[tknv]. Thus 1.13-15 speak of someone who "covered" (kotooteilag) his thought (apparently by
"unusual" names); he did so "contrary to the current usage" and what he actually meant is "to be punished".
The "covering" names with such a meaning seem almost certainly to include Erinyes, and the thematic
connection with col.I is apparent. But who is 6 xataoteidog, Orpheus or Heraclitus, remains uncertain.
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ovopata in PDerv means "vocabula a vulgo usitata", simple and clear words of the current
usage; (1d1c, on the contrary, are "unusual" esoteric words unintelligible to common people,
such as mythological names and poetic metaphors. The distinction comes near to our
prosaic/poetic and, in a sense, to appellativa/propria (provided that the etymology of a
"proper name" is obscure). This usage differs drastically from the Peripathetic terminology
which equates 101ov with olkelov (i.e. kowvov of PDerv)S, but comes near to that of
Anaximenes of Lampsacus® and Epigenes who wrote on to idwalovta mop’ ‘Opoeel
(Orph.fr.33 K. = 1 B 22 DK). According to PDerv col.IV Orpheus' poetry is deliberately
enigmatic in order to be unintelligible to BéPnAlot. Orpheus spoke mepl T@V £06vimvV
npayudtov (cf. col.X,5), i.e. about natural phenomena (and, incidentally, moral notions,
e.g. mowail), but obscured his verses by means of word-transposition (col.V,6 tabto o €nn
vnepPato £6vto. AovBdver) and change of xowd to 6w (col.IV,2 as supplemented
above).” A good interpreter must detect hyperbaton and retranslate {310 into xkowvé: as a
result the Urweisheit reveals itself in the form of (mostly Anaxagorean) natural philosophy.8
Now we can see how this method is employed in col.l. Speaking about the Sun Orpheus
deliberately changed the "common name" f|Alog to a "peculiar" one, doipwv kvdpdc. To
make the meaning of this words even more obscure he also used hyperbaton and transposed
datpova kvdpov after Edofev, so that "uninitiated" readers would construe these words
with xoténwvev. As a result of their philological incompetence the absurd myth of Zeus
swallowing Protogonos has arisen; what Orpheus actually means is that air (Zeus) receives

5 Arist.,Rhet. 1407 a 31 (the regular term is kOptov). In Aristotle {S1ov means {Stov T0d mpdrynatoc, in
PDerv 1810v 100 cuyypogéng.

6 Rhet.30,7; p.66,21 Fuhrmann o 8& 1dv dvopdrav (sc. capde époduev) édv 1t udhoto Toig oiketotg
TV mpoyudtwy  Ovopoot  T0¢  mpalelg  mpoooyopebmuev Kol €0V Tolg  KOwolg, Kol U
vrepPortde odto TiBdpey kTA. As in P.Derv, the two prerequisites of copdg Aéyewv are: 1) use of xowvd: (Iexical
means); 2) avoidance of bmepPatd (syntactical means). Contrast Demetr.,.De eloct., 192 npdrto ugv
év 101g Kvplolg (sc. 1O coeég), Enerta év 1olg cvvdedepévolg. Heraclitus” style is mentioned as a typical
example of GoOvdetov, resp. dooeéc (cf. 22 A 4 DK; 1 d - d2 Marc.).

Kowa dvépato of colI-IV (and of the preceding fragments) seem to be the same as & dmovteg
GvBpomol dvéuacov in col.XV,8 (exemplified by poipa), Aeyduevo, dvéuato in col.XVIL9 (exemplified
by PBacidedg) and Aeydpevo kol vopulopeve prpoto in col.XX,8 (exemplified by a colloquial expression
ueyddovg pufivo). This is, prima facie, surprising, for why should the "spoken and current words" be
"enigmatic" at all? Note, however, that in the latter instances the author mostly speaks of metaphors (e.g.
atdotov in col.X is interpreted as a metaphor for "generative principle" and BociAglg in col. X VI as a metaphor
for "all-controlling dpyn"), and metaphor is a 'common' word used in a peculiar way. The Derveni writer
seems to ignore the later term petoopd first attested in Isocrates 9,9 and Anaximenes of Lampsacus 23,1
(uetopépav Tpdmoc), but petartiBnui Svopo means almost the same as petopépm Svoua, cf. also elkdoog X,9;
XVI8. In colXV polpa is taken as appelativum  (i.e.xowvdv), presumably  because
"intelligence" is a "part" of the god (aliter W.Burkert, Les Etudes philosophiques, 1970, Nr.4, p.446 who
refers to Anaxagoras' poipot). The oppostion &vBporor @vopacay / ‘Opeedg dvéuacev in col. XV, XIX
(Burkert's remarks, ibid., 444sq. are still valuable) must correspond to xowd/idio of col.I,5-6. Cf. also
dlg/dnuooig (syn. kowf) scil. kelpevo dvopara in Plat.,Crat. 385 a 8-9; e 1. As in PDerv, the distinction
is connected with petotifnu Svopa 384 d 3-6.

8  Note, however, that the cosmic Mind (Tvoun B 41/85 M.) and the denial of chance (eikfj B 124/107
M.) are Heraclitean, as well as Anaxagorean ideas; and the cosmogonic role of "heat" as active force (col.VI,
X-Xll etc.) is a peculiarly Heraclitean feature. “HAog, m0p, 10 Oepudv of the Heracliteans are contrasted (and
compared) with Anaxagoras' Nod¢ in Plat.,Crat.,413 c. The Derveni writer seems to identify Nodg and Oepuév:
in his natural philosophy he is a Heraclitizing Anaxagorean.
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the Sun from the cosmic Mind. Heraclitus (¢uoikog and aiviktng at once) speaks about the
Sun in precisely the same manner. The fragment displays at least one instance of hyperbaton:
dvBpammiov edpoc moddc for edpoc m. . (the normal word-order is restored in the
"Placita" quotation); and two instances of 1dia substituted for kowd: &pyer and "Epivieg
(explained away in col. 11 sq.).

The surprising and nevertheless unquestionable result of Tsantsanoglou's and
Parassoglou's publication is that "what has been known up to the present as two distinct and
independent fragments (B3 and B 94 DK = 57 and 52 M.) appears now as one continuous
fragment."? This conclusion must be supplemented by the recognition of the almost absolute
superiority of the Derveni text. Any serious edition of Heraclitus to come will cite B 3 and B
94 only as testimonia under the most complete and authentic verbatim quotation of PDerv.
The compiler of "Placita philosophorum" 1,21,4 (Plut., Stob.) quotes from the Sun fragment
only so much as is necessarty for the chapter nepi peyéBovchAiov and eliminates the poetic
word-order.!0 Both Plutarchus quotations are apparently abridged. In De exilio 604 A (=52
al M.) he cites only that part which is suitable to illustrate his thought that every planet is
bound by its orbit (and hence is not free), the preceding text being irrelevant to his subject. In
De Iside 370 D (=52 a2 M.) Plutarchus is mainly interested in the opposition “HAtog / "Ept-
vieg which he interprets as good and evil principles (presumably Light and Darkness) of the
world comparable with Empedocles' Philia and Neikos, Anaxagoras' Novg (!) and matter, as
well as with dualistic conceptions of Eastern religions (Osiris and Typhon, Ohrmuzd and
Ahriman etc.) . Note, however, that both the qualification of Helios as apyn and its
juxtaposition with Polemos - Bacilevg (B 53/29 M.) prove that Plutarchus knows the
complete text and confirm the reading Gpyet. The character and reasons of the Derveni
quotation are quite different. The Derveni writer is interested not only in Erinyes and the
size of the Sun (col.XXII,11), but also (and, perhaps, first of all) in the idea of the Sun as
demiourgos and the divine Ruler of the Cosmos. What is more, unlike Plutarchus, he is
interested in Heraclitus' diction and style. He does not only work Heraclitus' words into a
period of his own (as Plutarchus does), but carefully marks the beginning of the quotation
(Aéyov) and proceeds to comment on the lines quoted. Hence brepPaAlmv and 6povg are
lectiones preferendae to Plutarchus' vrepPnoetan and pétpo (52 al M.) as attested by a
superior source (see also note to line 8 below). The slight semantical difference between the
more general vrepPioetar pétpo and the more precise VrepPaAAlwv Opovg is not
unimportant for such crucial problems of the Heraclitean scholarship as the nature of cosmic

9 Edd., p. 130. Confirmatory evidence is found in Ps.-Heraclit., Epist.IX, 21-25 Tardn, where B 94 and B
3 are joined: moAAod Alkng 'Eptvieg, auopmudtoy gOAAKES ... 0ida fiAtov Omécog éoTi.

10" 1t has long been seen that B 3/57 M. betrays a dactylic metre. If Heraclitus quotes a traditional ¢&ig
from epic poetry (Orphic? Cyclic?), the original line may have run, e.g. dvBpamniov (1°) edpog (dv)
n0d0¢ (Mhog apxer ?). G.S.Kirk's thesis (Heraclitus, The Cosmic Fragments, Cambr., 1970, p.280,294
followed by M.Marcovich, Eraclito, Firenze, 1978, p.218) that B 3, Alkng érikovpor from B 94 and ®pog ol
névio épovoy (B 100/64 M.) derive from a later hexameter exposition of Heraclitus now proves to be
wrong. Note that in the Derveni text éEgupficovot Atkng €rikovpot turns out to be a dactylic clausula, cf. the
remarkable dactylic clausulae in B 5/86 M. and, most probably, B 100/64 M.
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"measures" (B 30/51 M.) and the structure of the Cosmic Cycle. “Opovg is apparently a
more suitable word for certain "boundary-marks", "turning-points" or "terms" (uétpo does
not imply a necessary connotation of "point"). These "turning-points" can only be tporol
NAlov which the Sun never "exceeds" in his year course thus ensuring the alternation of
seasons.!! Day and Night also have their "turning-posts" (téppoto, syn. ovpog = 3pog),
i.e. the equinoxes, and so everything in the world oscillates between a fixed maximum and
minimum. I think that the Derveni fragment (when added to the existing evidence) makes
untenable the artificial interpretation of pétpo in B 30/51 M. as "quanta" of fire and brings
fresh support to Kahn's reconsideration of the problem.!2 Métpao. ... pétpo certainly refers to
the temporal regularity and periodicity of the fire's "kindling" and "quenching".13

The initial words [&pyet] At[og kOG]uov kata ooy are not attested elsewhere in a
verbatim quotation (hence their special value), but there is abundand evidence on the Sun as
divine Ruler of the Cosmos in the Heraclitean tradition.!4 The main relevant text which
preserves something of Heraclitus' original wording is found in Plut. Quaes.Plat., 1007 DE
(cf. fr.B 100 DK = 64 M.) v (sc. neptddmv) 0 {Atog émotdng dv kol okondg opiletv
kol Bpofedev ... dpag ol névto eépovot ko’ ‘HpdxAettov ... T® fNyepudvi Kol TpOTO
Be® ylyveton cuvepydc. Here the Sun appears as a chief and game-steward who regulates
the recurrent cycles of the seasons (as if they were running on a stadium).!5 King and
Arbiter are similar, but not identical metaphors. Given that the supplement dpygt is correct
and that Heraclitus constructed many metaphorical models of the Cosmos, it is better to
separate the Derveni fragment from the Stadium image.!® The original text of the Sun

11 S0 rightly Ch.Kahn, The Art and Thought of Heraclitus, Cambr., 1979, p.159-161 (though he still
relies on Plutarchus' uétpa). Contra Edd., p. 132. The Derveni author does not reduce 6povg to the size of the
Sun only, for he says to100t0y xol tocovtov col.XXII,11. Towobtov means "of such heat" (which varies with
the seasons) or "of such nature and function", i.e. observing the tporai, regulating the seasons etc, and thus
testifying to the divine Providence. Cf. Diog.Apoll. B 3 DK.

12 Kahn, Art and Thought, 134 sq., 147 sq.

13 The "quantitative" or "meteorological' (and I would add: the materialistic) interpretation of
amtouevoy pétpo amoosPevvopevov pétpo. which has dominated the exegesis of Heraclitus in this century,
was first proposed by J.Burnet, Early Greek Philosophy, L., 1920 (ist ed. 1892), p. 134, n.4 who took pétpo
as "internal accusative" ("with its measures kindling ... ") claiming (in his denial of ekpyrosis, ibid. 161) that
pétpa in B 30/51 M. and B. 94/52 M. "must be the same thing". But the Derveni text eliminates pétpo
from the Sun fragment altogether (it would be sheer fancy to interpret Spovg as "portions" of fire!), while
pétpo. ... uétpa in B 30 apparently has adverbial force and is an archaic expression for xota Teptddoug (so
rightly understood by all ancient readers). Contra Kirk, 317; Marcovich, 193.

14 Plat.Crat.413 b 4-5 tov H§Mov ... émrponedety 1o dvia (etymology of Sikouov, cf. Alkn of our
fragment); Hippocr., De victu 1,10 (DK 1,185,21-22) ioyvpdtatov ndp maviwv kpatel diémov Exootol
kato gvowv ktA.; Scythinus of Teos, 22 C 3,1 DK Apollo the Sun gpynv kol téhog cvAiofmv; Ps.-
Heraclit.,Epist.V, p.323,8-10 Tardn 0180 k66uov @Ocy ... puicouat Bedv, o¢ kdouov duetpiog énavicol hHiim
¢mrdrtov; cf.ibidIV, p.316,49 £pya HAiov = Beod poprupio and 1X,p.352,57-63 (yR) ovpovd cvvdpyel ...
NAlov @A ... ; Macrob.,Somn.Scip.1,20,3 hunc ducem et principem (sc. solem) quem Heraclitus etc.

IS See my article "The Cosmos as a Stadium. Agonistic metaphors in Heraclitus' Cosmology", in
Phronesis 1985 Nr.2, p. 136 sq. The Derveni fragment confirms this reconstruction in general and corrects it in
details.

16 1t is possible, however, that Plutarch conflates in B 100 political and agonistic metaphors.
"Emiotdtng can mean both dpywv and dymvobétng. If the first be true , then émotdng opilel, but cxondg
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fragment discovered in PDerv makes apparent the Heraclitean origin of the brilliant passage
on Sun the President, Divine Law and Cosmopolis in Plutarch's De exilio 601 AB
anticipating the quotation of B 94/52 M. in 604 A (note the Heraclitizing asyndeton): obtot
g moTpidog Mudv Opor [eiot] (sc. aibnp xai R), kol 0ddeig oVte PuYdg év ToVTOIG
ovte Egvog obte GAA0damdE, Omov TO aTO TOp VOWP GNP, dpyovies ol avTol Kol
dotkntal Kol npmécvetg nAtogc ceAnvn (pu)cs(pépog ol aTOl VOHOl TOGL, VY  EVOG
npootocwoctog Ko mocg nysuowocg TpOmOIL Bopswt tpomol votiol tonueplon TTAgog
"ApKTOVPOC Mpal oTdOpmV Opot GLTEWDV: £1¢ 0t PoactAeds kol dpywv. The molotog
AOyog of Plato, Legg.715e quoted by Plutarchus immediately afterwards is usually thought
to be Orphic (see Diels-Kranz, Orpheus B 6 and Kern, Orph.fr.21). But except the &pyn -
uéon - tedevtn formula (cf. PDerv, col.XIV,12; Orph.fr.21a,2; 168,2) there is nothing
"Orphic" in it. Koo @Oowv and Oelog vouog are Heraclitean, not Orphic phrases. The
"revolving god" (Bed¢ ... mepumopevduevoc) can only refer to the Sun, but in the
Rhapsodies fr. 158, 160 K. Dike accompanies Zeus, not the Sun. The divine Sun who
governs the world kot @Oowv and is accompanied by Dike looks as a paraphrase of the
Derveni fragment of Heraclitus.

The alleged physical opinion "on the size of the Sun", when considered in its original
context, turns out to be a part of a rhetorical antithesis. TloO¢ is the smallest measure of
length (in measuring distances). Koopog, on the contrary, is the largest thing we can
imagine. It is a typically Heraclitean paradox: the smallest governs the largest (and so in
man: the tiny sparkle of the mind controls the body, cf. 22 A 15 DK). The addition of
dvBpwnniov makes the paradox even more striking: the supreme god is one man's foot in
length. Why so? Apparently because ndp is 10 Tiidratov. The Sun is eic épiotoc in the
cosmos, whereas the other elements (the huge masses of air, sea and earth) are toAAol and
xoot. One the best must Gpyelv, the worthless "many" must &pyecOou. This aristocratic
dogma pervades Heraditus' "cosmology" and gives new support to Diodotus' report that
Heraclitus' book is not mepli @Uoewg but mepl moAitelog, T 08 WePL QUGEWMS €V
nopadetypotog €ider kelobon (ap. DL IX 15). It should be added only that moAiteio:
means the Ideal State based on religious and metaphysical principles. Heraclitus' view of the
Sun has noting to do with natural science; it is rather comparable with the Sun metaphor of
Plato's Politeia (the humorous remark about “HpakAeiteog Atog in Resp.498 b seems to be
a masked recognition of Plato's debt). The Derveni fragment is a parable about the Ideal
Ruler: the divine Bocidetg rules the City of "gods and men" according to the &uvdg and
Ocloc vopog described in B 114/23 M. The political order manifested by Nature is

BpoPedet. And dvodekvivor is comparable with £de1&e (sc. Pacideldc) in B 53/29 M. Cf. the anonymous
saying (?) 0¥k dpyouev 00dE Bovdedouev 008’ dywvoBetoduey in De exilio 604 B after Heraclitus' B 94/52 M.
It is the Sun who &pyet and dryovoBetel in the Cosmopolis, but even he is not absolutely free.
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BaoiAelo; hence kingship is xato @Uotv, and democracy (the rule of the "many") is a
perversion of the Natural Law.!7

Textual notes to lines 1-11

Line 1. [t]ob g[avtov] scil. matpdc. E.g. ol 8¢ 10 pHuc od ywvwokovteg voutlovot
PO, TOV £00TOV Tortpog Aoupovety. The author probably reinterprets Totpog €00 (col.V,4;
X,]) "his own father" as "good father", see the reinterpretation of untpog €o,g in col. XXIII,2
and cf. col.V1,2-4.

Line 2. Alternatively, read 0 keiu[evov] petab[éuevog Gvopo iStov dmlodobvon (sc.
BovAetan vel sim.) with petaBéuevog sc. ‘Opopedg, xeiuevov Gvopo = kowvdv 1.5 and
arodovvor "to assign" (a name to something), i.e. Orpheus changed the commonly
accepted word NAtog to the peculiar doipwv. In this case read in line 1 [todto Aéy]ov or
[d10 ToVTWV TV €n]dv and take teiveton as Med.

Line 3. The suggestion of Edd. (p.128) paAAov teivesBar = Opovg vrepPdAdewy is
unlikely, since teivecsBon never means ovEdvery. For telvo elg or npdg Tt "to intend, to
refer" etc. (of Adyog etc.) see LSJ, s.v. telvwm A 1 4; B III 2. So also in Passive: Eur.,
Rh.875. Plato employs the term in "Cratylus" where he parodies hermenteutic and
etymological methods similar to those of the Derveni author: 439 ¢ 1 dvoporto €¢ TOOTOV
teivovta. 402 ¢ 3 npog T 100 ‘HpokAettov tetvel (in a comparison between Orpheus and
Heraditus!).

Line 4 o0k (0v) €1[n]: ov with opt. is omitted also in col.XXIL,8. Edd. read &i[a] "did
not allow", but the subjects they propose are unlikely. I do not write Aopudve(i)v in view
of xpovev XIL,1.

[rlop’ ob t[étuxton] ktA.: I modify the proposal of Edd. &p’ o0 t[étukton S
10]vOde, since 0d¢ in Prose can hardly refer to a before-mentioned person; besides, such
questions are alien to the author's style. Cf. navta tétvkton quoted in col. XIV,2 and tade
navta in the same "Hymn to Zeus", Orph.fr. 168,7.10. On the expression "all this" as an
early idiom for "the Universe" see the illuminating remarks of M.L.West, Early Greek
Philosophy and the Orient, Oxf., 1971, p.196. To fill the space more exactly read 1.4-5
[tlop’ od t[dv amdvimv t@]vde xoopog kate[otddln, cf. in cosmogonical context
col.VL6; XIV (ter); XXII,9; xotacvveotdOn XVIIL, 3. Heracl. B 30/51 M.

Line 5. po[ptopouevoc] proposed by Edd., p.130 might speak in favour of the episte-
mological interpretation of xowvd/idwo suggested by Heracl. B 2; B 114 (23 M.), since
Heraclitus' evaluation of xowvd in this case must be positive (e.g. po[ptopduevog] o
xowa xat[appintlel to o domep Tke[Aa Euvan] Adymr Aéymv), but the crucial o is
illegible (cf. Edd., p.127) and other instances of kowva in PDerv confirm the rhetorical

17 1t is important to note that both Plutarchus in De exilio and the author of the IX Letter (p.350, 18 sq.
Tardn 10010 YOp KOWOV TAvVIwv £€oTi yopiov é&v @ vopog €otiv o0 yplupo GAAL Bedg kTA.)
independently connect B 94/52 M. with the theme of Cosmopolis.
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interpretation. For petotifnut Svopo "to change the use of words" etc. see LSJ, q.v.II 4
and cf. note to 1.2.

Line 6. xot[aotéAl]et is suggested by "Fragm.A.", 1.13 (now separated from col.I)
Kon]qccsre_{chg in a similar context (cf.l.14): "to cloth" seems to mean the same as to speak
nopo tor kowvee puote. Edd., p.130 try kotoyyéAAel, -kpomter (which would require
1d1lo1g), -xwpilet.

Womep scripsi, oonep Pap., Edd.

apyet: if the verb is too long, read dvag, cf. Heracl. B 93/14 M. (Plutarchus compares
ava& with fAog; Apollo is identified with the Sun also in 22 C 3,1 DK). Less probable
substantives would be obpoc or oxomdg (B 100/64 M.), cf. Orph.fr.96 kol @OAok’
a0ToV (sc. NAov) €1evEe KEAEVGE T€ MO AVAGGELY.

Line 7. k6c]uov is confirmed by DL IX 7 eipnke ... mepl 1@V &v T KOGUE ... OTL Te O
1Aog €ott 10 péyebog etc. and Epist.V, 8-10 cited in n.14. Less probably xpd]vov (cf. B
100/64 M.) or 8p6]uov (of the Sun's "orbit").

Kot Uowv: note the typically Heraclitean syntactical ambiguity: dpyel koto ¢0GV or
kot eOoty €mv ? There is even a third possibility: kocpov koto @Oy, i.e."as compared
with the constitution of the cosmos" (Fridnkel's "Proportion"), cf. Phronesis 1985 Nr.2,
p. 149. The reading 00 kot @Oowv (Edd., p. 131) is out of question: first, because it is
contra usum dicendi (which requires mopo @Vowv); second, because it contradicts the
consensus of ancient tradition which ascribes to Heraclitus the acceptance, and not the
denial of the NA10¢ modiaiog.

[éwv kal]: if this (most obvious) supplement is too long, omit kol; participia asyndeta
are not unparalleled in Heraclitus: B 52/93 M., B 58/46 M. etc.; Epist. Heraclit. V1,33 Tardn
(of the cosmic God who puts the Universe in order by means of the Sun, cf. ib.V.,11)
TAGTTOV Oprolotevog 1A ®mV TNYVUG XEMV.

Line 8. 1oV[¢ Opovg] oy UmepPdAlwv: I hesitate between this supplement of
Edd.,p.132 and tov [3pdpov] ody dmepBdAimv "not going beyond its course" (i.e. fixed
orbit), since one might rather expect Ionic oOpovg (attested in B 120/62 M.) which, as Edd.
note, is too long; vrepPdAilow occurs in agonistic contexts (Soph.ElL,716) and its com-
bination with 8pdpoc would be quite natural. Plutarchus' vrepPhiceton (-ceBort) on the
one hand, and PDerv XXI,5-6 (UrepPaAnt) on the other, do not prove that the Derveni
author substitutes his own word for Heraclitus' brepBaivelv, since Plutarchus both times
quotes from memory, while the preference for vrmepBaAlo in two Ionic writers is only
natural. That NAle brepPdAiovtt is a good lonic phrase is proved by Herod.IV,184,6
explained as "nimis urenti" by H.Stein (ad loc.) and "rise high" by J.E.Powell, Lex.Herod.,
g.v.I,3. The two interpretations do not exclude one another, since the more the Sun "rises
high", the more is its heat. The only possibility to retain Plutarchus' pétpa is to read 10
u[étprov], cf. Democrit. B 233 DK ei t1¢ brepPBdAlot 10 pétprov. Another possibility, 10
u[éyebog] would be favoured by the doxographic tradtion.
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ka]povg €[viawtod (or €[tetovg DK 1,142,5): cf. Plut.,.Def.or.416 A; B 100/64 M.;
urn.  xoupov  Democr.B  235. Edd., p.132 propose [0]povg and £[owtod] or
e[ipnapuévne] (I would prefer obpovg and £wvtod or elpopuévoug; other suggestions of
Edd., ibid. [0]povg e[¥]povg or [eD]povg €[oikotoc] etc. are highly artificial). Since
Heraclitus is an extremely exquisite writer and we cannot expect from him a rather
monotonous repetition of Opovg bmepP.. it is better to read el yd[p T ob]povg
e[inopuévoug] in the case if any other reading than tov[¢ dpoug] is preferred at beginning
of 1.8. OOpot elpapuévor "predestinated terms" would certainly refer to the summer and
winter tpornai and the sense would be almost the same as with kopol éviawtov. Cf. 22 B
137 DK and the connection between the extreme points of the Sun's year cycle and the
nempmuevn polpo in De victu 1,5 (DK 1,182,15; 183,7). To violate what is eipopuévov
by the gods is a kind of crime which is likely to be punished by Erinyes.

Line 10. [Urep|Batou: in col.V,6 vmepPotd is adjective; the substantive 710
vrepPoatov is not attested before the first century B.C. That is why I supply Adyov.
YrepPotop xoi dooehi (or, e.g. aiviyuotmdn) refers to the syntactical and lexical
obscurity respectively.

Line 11. E.g. [Epwiec y&p mowoi (elor) xoi woémov]e Bdov[or  adrtaic
noAvdpBua Gt kol T Gpoptnuoto ToAAd o] vel sim. (perhaps, starting from the end
of 1.10). Cf. Epist.Ps.-Heraclit.,IX,21 Tardn moAlol Aixng ‘Epivdeg opoptnuatmv
PLAOKEC.
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