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A M ANI CHAE AN H I ST ORI CAL T E XT *
Usually “historical texts” are not found in Gnostic literature, that is, texts dealing with the history and
the times of the Gnostics themselves. The Manichees, however, were highly interested in the history of
their founder and their church1 . This interest is reflected in numerous fragments of historical texts from
Turfan and above all in the Egyptian material, where this type of texts is represented both by the
Cologne Mani Codex (CMC) and by the Coptic Manichaean texts, which contain a good deal of
historical material2 .
The parts of the seven Coptic Manichaean codices from Medinet Madi which are published in
critical editions bear witness to this historical interest. Both the Kephalaia and the Psalm-Book contain
much historical material, and in the Manichaean Homilies the text with the title The Part of the
Narrative about the Crucifixion (Man. Hom. 42, 9-85) describes the death of Mani and the fate of the
Manichaean congregation under its two subsequent leaders Sisinnios and Innaios. Also the last text in
the Manichaean Homilies (Man. Hom. 86-96) contains some historical material. The same seems to be
the case for the codex in the Chester Beatty Library entitled Kephalaia, like the one in Berlin3.
One of the seven codices seems to have had exclusively historical contents. C. Schmidt described
the contents of a few leaves from this codex in “Ein Mani-Fund”4 . The largest part of the codex was
presumably lost during the Second World War, but a few leaves still remain in Berlin5 and a single leaf
in the Chester Beatty Library in Dublin. This Dublin leaf has been published in facsimile by S.
Giversen6.
Till now the contents of the codex were known exclusively through Schmidt’s description.
Combined with H. H. Schaeder’s philological and historical observations concerning topography and
personal names in Schmidt’s description7 , it has been used in many studies of the history of Manichaeism8.
The leaf of which Schmidt gave the most detailed description is the same as the one preserved in the
Chester Beatty Library. After making a transcript from the facsimile edition I had opportunity to collate
my transcript with the original leaf. Since then, P. Nagel generously reviewed my transcription; he
found some additional readings, which have been acknowledged in the notes (here Nag.). Finally,
* I wish to express my sincere thanks to Professor Søren Giversen, Professor Peter Nagel, Professor Prods Oktor
Skjærvø and Dr Ittai Dan Gradel for encouragement and valuable suggestions. I also wish to thank Professor Martin Krause,
Dr Wolf-Peter Funk and Professor W. F. Reineke.
1 The term “history” in this article is only intended to indicate this Manichaean interest in the life of Mani and the
progress of his church. I do not intend to say that the Manichees shared any modern concept of “history”, a claim which
would certainly be inappropriate in a description of their texts and intentions.
2 A fundamental study of the historical literature of the Iranian Manichees is W. Sundermann’s “Studien zur
kirchengeschichtlichen Literatur der iranischen Manichäer”, I-II (AOF 13, 1986, 40-92, 239-317) and III (AOF 14, 1987, 41107), also essential for the historical literature of the Western Manichees.
3 This codex is now published in facsimile: Giversen, The Manichaean Coptic Papyri in the Chester Beatty Library.
Facsimile Edition, I (COr XIV), Genève, 1986.
4 C. Schmidt and H. J. Polotsky, “Ein Mani-Fund in Ägypten”, 27-30 (SPAW 1933).
5 A. Böhlig, “Die Arbeit an den koptischen Manichaica”, 183-84 (Mysterion und Wahrheit (AGSU VI), Leiden, 1968).
6 Giversen, The Manichaean Coptic Papyri in the Chester Beatty Library. Facsimile Edition, II (COr XV), Genève,
1986, pl. 99-100.
7 H. H. Schaeder, “Rezension von Schmidt und Polotsky, Ein Mani-Fund” (Gn. 9, Berlin, 1933, 337-62).
8 E. g. W. Seston, “Le roi sassanide Narsès, les arabes et le manichéisme”, Mélanges syriens offerts à Monsieur René
Dussaud I (BAH 30), Paris, 227-34. – Seston, “De l’authenticité et de la date de l’édit de Dioclétien contre les Manichéens”,
Mélanges de philologie, de littérature et d’histoire anciennes offerts à Alfred Ernout, Paris, 1940, 345-54. – S. N. C. Lieu,
Manichaeism in the Later Roman Empire and Medieval China2 (WUNT 63), Tübingen, 1992, 101-3, 110.
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Giversen learned from W.-P. Funk that Polotsky’s original transcription of this leaf did still exist; the
transcription is to be found in Berlin in “Berlin-Brandenburgische Akademie der Wissenschaften,
Altägyptisches Wörterbuch” together with other transcriptions some of which are probably from other
leaves from P 15997. I have, thanks to W. F. Reineke, obtained access to this transcription. Even though
the transcription is imperfect and insufficient, and it is obvious that it never came to be mature for
edition, it is of great value because the leaf must have been in a better state of preservation in the
thirties. It would not make much sense to publish Polotsky’s transcription because there is much text on
the leaf which he did not try to transcribe, but his transcription contains valuable supplementary
information to an edition of the papyrus. Since my transcript permits a clearer understanding of this
important text, it is worth publishing it provisionally. This provisional publication is provided with a
translation and notes on the readings and a brief discussion of the contents. In the notes it is always
stated whenever a reading is only based on Polotsky’s transcription because it is now illegible (here
Pol.). In some instances a reading is uncertain now, but it was certain in the time of Polotsky; therefore I
have chosen to indicate the reading as certain.
According to Schmidt, the contents of the codex was compiled from the accounts of several
Manichaean authorities whose names were written at the top edges of the pages9 . But according to
Alexander Böhlig, this information is not correct: It is only possible to see some “kaum lesbare und
schwer deutbare Überschriften”10. On the leaf in the Chester Beatty Library, however, nothing is
preserved of such a heading11. Otherwise, the first line is partially preserved, while it is impossible to
establish whether the lowest preserved line was also the last line. In its present state the leaf contains 34
lines on the recto (plate 99) and 33 lines on the verso (plate 100). But the verso contained 36 lines in
Polotsky’s time. The column height is now about 19 cm12.
Though the lines may not have extended equally far to the right, it seems possible to establish that
the column of plate 100 was about 11.4 cm wide, because the last letter in line 19 seems preserved.
A column height of approximately 19 cm with about 33 lines and a width of about 11.4 cm
corresponds to the dimensions of the columns in the Manichaean Homilies, where H. Ibscher estimated
the column height to be about 20 cm and the breadth at about 13 cm with about 33 lines on average 13.
Transcription of Plate 99

4

8

. . . . . ]. . . .[ . . . ].[ . . ]. m≥hn b≥ar≈bihs≥ .[ .
. . ]NN√m√ete Ntxvra Nozeos aƒ∂[ . .
]. . p≥√m√i≥t≥ . . . . . p√hre Mpoualan≥ .[
. ]txvra Ntana∂≥i≥t≥ : adourbadagan mn≥[ .
. . ]. . √≥i≥aƒ≥r≥o≥u≥ . . . p≥≈hu ≈vƒ Mpma etM[meu
]a≥u√≥i≥ . . . .[ . ]. . Mpagayon abal ≈N M[
. . . ]. . . . . . . . .[ . ]. u≥an euh≥p anes≥bibv≥k≥[
. . . . . . ]. . . e≥ . a≥rmenia mn biyia √a . .[ .
. . . . . . . . . ]m . . ≈vou kata toußam :
. . . . . . . . . ]. . . Ntpersis R eirhnh au≈v≥[ .

9 Schmidt and Polotsky, op. cit., 30.
10 Böhlig, op. cit. 183-84.
11 One of Polotsky’s transcriptions in Berlin which is probably from another leaf from P 15997 has at the top edge of
the page the framed heading ]vt and in line 23 the framed heading ammvs psa≈:
12 Since no number from the hand of Hugo Ibscher is preserved on the leaf, the numbers 99-100 from Giversen, op. cit.,
II, will be used here.
13 H. Ibscher in Manichäische Homilien. Hrsg. von H. J. Polotsky (Manichäische Handschriften der Sammlung A.
Chester Beatty, I). Stuttgart, 1934, XIII. A more detailed description of the leaf from the historical codex can be found in the
introduction in Giversen, op. cit. vol. II, VIII-IX.
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. . . . . . . . . . . ]. . . . . . . √≥m≥ . . . .[ . . . .
. . . . . . . . . . . ]. . . a≥ p≥iero mN ne≥ . .[ . . . .
. . . . . ].[ . ]. M≥ma≥√te etMme≥u≥ : a≈≥ . .[ . . . .
. . . . . ].[ . . ]ne√ate ≈N txvr≥a Nozeos≥[ . . .
kata] m≥a ma≥ auouv≈ ≈athu ≈M pouta√ . .[ .
. . . . ]. eumh≈ ≈a pNsaune mN pNna≈te[ .
. . . . ]v≥ Mpma etMmeu ≈N≈≥iryala ≈m≥. .[ .
. . . . . . . ]. . . . a≥a≥b≥i≥hsou p≥s≥a≈ t. .[ . .
]. . .[ . ]. n ≈iyh mmalvp p√hre Nabdx≥[ . .
]ronl≥a≥≈in . . mN abakarim a≥ƒse∂≥e nem≥[e . .
b]vk≥ an a≈oun ≈iyh Nyadamvr tRrv au≥[ . .
]√T Nsvƒ kalvs aabihsou psa≈ ka ab[ .
. . . . ]e≥tmmeu mN ≈Nkesnhu : auR ounaß[ .
. . . . . . ]s≥ekklhsia Mpma etMmeu a[ . .
. . . . ]. psa≈ ∂au shyhl p√M√it . . .[ . .
. . . . ]. . zaxias aabira NtouR√e aus[ . .
. . . ]a≥u≥ekklhsia Mpma etMmeu≥[ . . . . .
. . . . ]e a≥p≈vb eö na≈rN amarØ pr[ro . . . .
. aba]k≥a≥r≥im : ≈vste ate Nsnhu bvk[ . . . . .
. . . . ]oulaüße NtLßo : auteƒR √bhr ara[n .
. . . a]gayon N≈htÏ : aƒ† tootn tonv[ . . .
. . . ]a≥ran : aƒR ounaß Mpatrvn a≥r≥a≥ [n . . .
. . . ]s≥mat ateƒb[oh]y≥eia mN peƒouv[ . . .
. . . o]uvnÙ abal .[ . ]. v≥e . . . . .[ . . . . . .

2 NN√m√ete: Pol.; everything except n√m√ now illegible. – Ntxvra: Nt only in Pol. – Nozeos: Because of the vertical
stroke of r in line 1, the scribe has made a blank room with the length of a letter between oze and os. – 3 Mpoualan≥: l
might be d, but l in Pol. A small trace of a horizontal stroke after n≥ makes it probable that the following letter was p or t. –
4 txvra: t only in Pol. – 6 End ≈N M: Strokes above N and M only in Pol. – 7: p anes≥bibv≥k≥ in Pol.; now very difficult to
read. – 9: There is a blank room after toußam: of the length of about 2 letters followed by a very tiny stain of ink which may
be trace of a letter. – 10 Ntpersis: Stroke above n only in Pol. – au≈v≥: u (Pol.) now very difficult to read. ≈v only in Pol.
Pol. suggests the restoration ≈v≥tp. – 13 M≥≥ma≥√te: M≥ seems corrected from an original n. – The punctuation mark uncertain.
– 14 txvr≥a: r≥ written above the line. – 16 eumh≈: eum (Pol.) now very difficult to read. – na≈te: e only in Pol. – 17 v≥
Mpma only in Pol. – ≈≥iryala: First two letters difficult to read; Pol.: ≈≥ ?iryala. l might be d. – 19 Nabdx≥ [: Schmidt and
Polotsky, op. cit., 28 restored the name as “Abd[jesu]” which, however, is impossible because the fourth letter is partially
preserved; it could be x, and it is definitely not i. – 20 ]ronl≥a≥≈in . . mN abakarim: This must be two names. – The two
letters after ]ronl≥a≥≈in look like ei or oi, but they are very damaged. – 21 end: au≥ only in Pol. – 22 ]√T: Pol. suggested
mou]√T or ßv]√T. Nag. has also suggested ouv]√T. – 23 e≥tmmeu: First e≥ only in Pol. – naß: Only in Pol. – 24 ]s≥ekklhsia:
Pol. read ]√ ekklhsia, but an initial s is more likely. – End: a only in Pol. – 25: The lacuna can be restored as aabihsou]
psa≈ ∂au etc., ‘the teacher [Abiesu] sent...’ Before psa≈, however, Pol. has n which may fit the weak traces of ink. – End:
Perhaps . . a≥[ or, as in Pol., Ppe. – 26 NtouR√e: Stroke above n only in Pol. – aus[: s only in Pol. – 30 End ara[n: r
uncertain, but confirmed by Pol. Restoration suggested by Nag. – 31: Punctuation mark uncertain. – 32 a≥r≥a≥ [n: This reading
(by Nag.), seems to be the most likely one; Pol. has, however, nen ≈N[. – 33 ]s≥mat: s≥ only in Pol. – ateƒb[oh]y≥eia read by
Nag. and confirmed by Pol. – peƒouv[: Pol.; only eƒ can now be read with some certainty. – 34 o]uvnÙ: u (and with it the
restoration o]) only in Pol.

Translation of Plate 99
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...................Barhbies...
...the servants of the land (x≈ra) of Khuzistan.....
..the servant..... the son of .........
the land (x≈ra) of Anajit, Adurbadagan and ...
..............but the profit of th[at] place...
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...........of the good (égayÒn) from...
...they are belonging to her ...
...........Armenia and Bithia to...
............according to (katã) their power.
............of Persia make peace (eﬁrÆnh) and they were re[conciled (?)
............................
...............the river and ........
........those neighbourhoods, ........
........the merchants in the land (x≈ra) of Khuzistan...
every] (katã) place, and they lived with them in their province...
.....they are full of our knowledge and our faith...
.......of that place in ............
...........the teacher Abiesu....
......before Malop, the son of Abdkh[...
..........and Abakarim, and he spoke wit[h...
g]o also in to Queen Thadamor...
.....rightly (kal«w), and the teacher Abiesu.....
that.....and other brethren, and they made a great...
.......church (§kklhs¤a) of that place...
the teacher ..... sent the servant Sethel.....
......Zakhias to Abira of the watch tower, and they...
...a church (§kklhs¤a) of that place.....
.....the matter came before Ki[ng] Amaro....
...Aba]karim, therefore (Àste) the brethren were caused to go.....
....a cause of healing, and they caused him to become friends with [us...
...g]ood (égayÒn) in him, and he helped us very...
...for us, and he became a great patron (pãtrvn) for [us...
...... his p[at]ronage (boÆyeia) and his......
........appear.................

1: b≥ar≈bihs≥ seems to be a name. – 2: txvra Nozeos (cf. line 14) is Khuzistan (Schmidt and Polotsky, op. cit., 28 A. 10 with
reference to Schaeder). – 4 txvra Ntana∂≥i≥t≥: According to Schmidt and Polotsky, op. cit., 28 A. 11, the word tana∂it is
unknown, “vielleicht “Provinz”, “Distrikt”” (cf. Crum, Coptic Dictionary, 422a). Schaeder, however, has offered an
explanation: “Und tana∂it ... ist, mit dem koptischen Artikel fem. sg. versehen, gr. ÖAnzhta (Ptol. 5.12), ÉAnzithnÆ,
später Xanz¤t, arm. Hanjit‘ Anjit‘ (j = d z), syr. fywna fywnh, ein Gebirgsgau im südlichen Armenien unweit von Amid.”
(Schaeder, op. cit., 341 with reference to Th. Nöldeke, “Zwei Völker Vorderasiens” (ZDMG 33, 1879), 163 and H.
Hübschmann, Armenische Grammatik I (Bibliothek indogermanischer Grammatiken VI), Leipzig, 1897, 294, 403, 405, 517).
– adourbadagan “= Azerbaigan, die heutige Provinz Adarbaigan, das Atropatene der Griechen... adourbadagan entspricht
genau der zu erschließenden, aber nicht belegten mittelpers. Form Ádurbadagan.” (Schmidt and Polotsky, op. cit., 28 A. 11).
– 8 biyia: Perhaps the place of that name in Media (Ptol. Geog. 6,2,13). – 18 abihsou: This person (cf. line 22) is also
mentioned in CMC 74.6. – p s a ≈: Next to the érxhgÒw, “teacher” was the highest rank within the hierarchy of the
Manichaean Church. – 19 malvp: “Malôp = MaÉlûf aram.-babylon.” (Schmidt and Polotsky, op. cit., 28 A. 6). – 20
abakarim (and aba]k≥a≥r≥im in line 29): Professor Skjærvø writes in a letter to me (dated 19 October 1993): “Abakarim could
be Arabic Aba Karim (Abu Karim).” – 25 shyhl: “Sethel = Seth” (Schmidt and Polotsky, op. cit., 28 A. 8). This Manichee
Sethel has the same name as the son of Adam in Mandaean and Manichaean tradition. – 26 zaxias: This Zakhias may be the
same person as the Za...[ in CMC 94 and the Zax°aw in CMC 140.9; the ZaroÊaw in the Abjuration Formulas (<Zacharias of
Mitylene>, Seven Chapters 2,36; The Long Formula PG 1,1468B; cf. Lieu, “An Early Byzantine Formula for the
Renunciation of Manichaeism” (JAC 26, 1983), 176, 179; The Short Formula PG 100,1321D); the ÉAkoÊaw in Epiphanius
haer. 66,1,1; the Mar Zaku in Manichaean Iranian texts (M 6 (with the first line preserved in M 1, 239), M 104: F. C.
Andreas and W. B. Henning, “Mitteliranische Manichaica aus Chinesisch-Turkestan III” (SPAW 1934), 865-67, 882), and M
6232 R (Henning, “A Pahlavi Poem” (BSOAS 13, 1950), 645); the Zaku in an-Nadim, Fihrist (G. Flügel, Mani, seine Lehre
und seine Schriften, Leipzig, 1862, 104); there may, however, have been two different persons with this name, a disciple and
a teacher (cf. C. Römer, Manis frühe Missionsreisen nach der Kölner Manibiographie (Pap. Col. XXIV), Opladen, 1994,
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119-21 with references to earlier literature). Incidentally, one of Polotsky’s transcriptions in Berlin which is probably from
another leaf from P 15997 mentions a zaxias p√hre nza≥ . [. – abira: “Abira = Abiram aram.” (Schmidt and Polotsky, op.
cit., 28 A. 9). – 28 amarØ: “Amrô = Amru” (ibid., 28 A. 5); Schaeder, op. cit., 340-41: “Amarv” is transcribed “aus wrm[
oder vielmehr, nach manichäischer und mittelpersischer Orthographie: wrma” (cf. ibid., 345).
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[. . ]nsa≈htƒ aƒbvk √a amar Ø pRro p[ . . .]
[. ]v ≈N tgnvmh Nsapvr≥hs pmi . v≥ .[ . eu]
[ge]nhs Mpershs net . . . nNbohy≥o≥s≥ . .[ .]
[. ]≈≥araƒ aƒteouo araƒ ≥ Nn≈ise mN N .[ .]
aƒajiou Mmaƒ ∂eƒas≈≥ei ≥ M≥p≥Rro Nnp≥[ershs]
a≥ƒ∂i ≈mat a∂vn aamarv prro s≈ei ≈≥[nepis]
tolaue Nnarsaf prro mN s≥[a]p≥v≥r≥h≥[s . .]
mN Neugenhs etna√vou . .[ . . . . . . . . . .]
mos en pe aja tootN sa petae[ . . . . . . . .]
[. ]. . tnna√te Ntk . . . .[ . . . . . . . . . . . .]
p≥rro ajnnaios bvk a≈oun≥ .[ . . . . . . . . .]
n≥arsaf pRro : asapvrhs pmi≥[ . . . . . Neu]
[ge]n≥h≥s etna√vou etbhtn e[ . . ].[ . . . . .]
[. ]m≥p≥Rro ∂e petR √eu pe atk∂i . a .[ . . . a]
marØ pRro : eƒ∂i ≈mat Ntootk ≈a≥∂v≥[n anar]
saf pRro keleue etbht≥N ≥ sa≈ .[ . ]. .[ . . . en]
[t]o≥laue ∂vrP arau : ap≥ƒ≥ . . . .[ . . . . . . . .]
[a]marv pRro mN sapvrhs pmi[ . . . . . . . .]
[. ]. k ≥ ara≥n n†≈e √a p≈ooue eta≥na≥[rsaf p]r≥
ro≥ mou a≈v≥rmhzd pRro pƒ√hre ∂i [ßrh]
pe aƒR ∂a∂e asapvrhs pmi . vn . . .
[. ]mN pmagousaios mN napÏdogma[ . . .]
b≥e mman Mpourro N≈ouo de N . .[ . . . . t]
mNt∂a∂e mN pmaste et≈N pe .[ . . . . .]
[. ]sapvrhs p≈uparxos epe∂≥ . . .[ . . .]
[. . ]p≥nna√te mN pnnaß Mpat[rvn . . .]
[. . . . ]ht≥N atoudivg≥e Mman N . .[ . . . .]
[. . . ]n≥≈ise aran : aƒsar neƒeuno≥u≥[xos]
kata ma mN N√M√ete Ntsete .[ . . . .]
tonv : aune≈se ounaß Nkinduno[s . . .]
≈ise mN ounaß Ndivg≥mos ajnna≥i≥[os . . . .]
[. . . ]t≥ion Mpouaj√ et≥Mmeu aƒbv≥[k . . . .]
[. . . . ]. aƒsepsv[p]ƒ≥ ∂eƒa∂[i] ≈m≥a≥[t . . . .]
]ajiou[
]..[

1 amarØ: m only in Pol. – p[: Pol. has pm≥?[. – 3 net: et only in Pol. – 4 Nn≈ise: Pol.; only ≈i now clearly legible. – 5 s≈≥ei≥ :
Pol.; now illegible. Pol. has added a note: “Spuren schwach aber wahrscheinlich.” – 6 a≥ƒ∂i: Pol. has n≥?ƒ∂i. – amarv: r only
in Pol. – s≈ei ≈≥[ only in Pol.; now illegible. – 6-7: Restoration ≈≥[nepis]|t≥o≥laue from Pol. – 9 petae[: Last e only in Pol. –
10 tnna√te: Nag. has suggested petnna√te. The letters before tnna√te are only ambiguous traces of ink. – Ntk: tk
from Pol.; now almost illegible. – 11 p≥rro: Pol.; only o now legible. – 12 n≥arsaf: n≥a only in Pol. – Punctuation mark
uncertain. – 14 atk∂i: k∂i from Pol.; now very deteriorated. – 16-17: en]|[t]o≥l≥aue may as well be epistolaue (cf. lines 67); entolaue has been preferred here because of keleue in line 16. – 19 na≥ [rsaf p]r≥: Pol. read na≥r≥s≥a≥f≥ p≥r≥ but added
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“Kaum lesbar.” – 20 beginning ro≥: r only in Pol. – 20-21 ∂i [ßrh]|p≥e: i only in Pol. The restoration is based on the phrase
used in Man. Hom. 42, 15-16 about the accession of the King Hormizd I to the throne (aƒtvk aretƒ | [n∂i] ≈≥or≥mhsa≥d≥ pRro
aƒ∂i ßrhpe apeƒma) (secondarily, I see that Pol. suggested the same restoration). Compared to line 19, there would still be
space for one or two letters more in line 20, but the two lines may not have reached equally far to the right. – 22 dogma:
Based on Pol.; ma now lost. – 23: b≥e in Pol. – 24: A possible restoration of the lacuna at the end of the line is pe[ƒ≈ht. – 27
]ht≥N: Nag. suggested etb]ht≥N. – 28 euno≥u≥[xos]: Restoration suggested by Nag. – 30 tonv: to only in Pol. – 31 ≈ise: ≈is
only in Pol. – 32 ]t≥ion: There does not seem to be space enough in the lines 31-32 for a restoration such as aünnaios bvk
appalation, but line 32 may have reached further to the right, because the right margin often fluctuates in these
manuscripts. Pol. has tvn, but this reading is wrong, as it can be seen from the papyrus, though not from the facsimile. – 33
sepsv[p]ƒ≥ ∂eƒa∂: Pol.; first ƒ≥ now illegible and first ∂ almost illegible; both letters also suggested by Nag. – 34: Nothing
of this line is now preserved, but its existence seems indicated in Pol. – 35 ajiou: Only in Pol.; the line not preserved any
more. – 36: Nothing of this line now preserved, but its existence indicated in Pol.
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.... headlong (?), and he went to King Amaro ....
.. in the thought (gn≈mh) of Sapores, the ....
[nob]le (eÈgenÆw) Persians (P°rshw) ... the assistants (bohyÒw) ...
.. for him, and he told to him about the sufferings and the ...
and he thought him worthy (éjioËn) so that he will write to the King of the P[ersians
(P°rshw),]
and he obtained favour for us, and King Amaro wrote
[let]ters (§pistolÆ) to King Narses and S[a]pore[s ...]
and the many nobles (eÈgenÆw) ............
... in order to despair of him who will .........
.... protector ....................
king, and Innaios went in ..........
King Narses, and Sapores, the...[..... the]
many [nob]les (eÈgenÆw) because of us .........
... the king ... that which is useful in order that you receive ......
King [A]maro as he obtained your favour for [us, and]
King [Nar]ses ordered (keleÊein) concerning us ..........
[comma]nds (§ntolÆ) (?)... stumble against them, and his ............
King [A]maro and Sapores, the ..........
... for us in this way until the day when [Ki]ng
Na[rses] died and King Hormizd his son received [the]
[cr]own, and he was at enmity with Sapores, the ........
.. and the Magian (magousa›ow) and those who belong to his sect (dÒgma) ...
... us ... their king. And (d°), in particular, ...[.... the]
enmity and the hatred which is in his (?) heart (?)
.. the hyparch (Ïparxow) Sapores ..........
.. our protector and our great pat[ron (pãtrvn) ...]
... concerning (?) us that they persecute (di≈kein) us .......
... the sufferings to us, and he spread his eunu[chs (eÈnoËxow)]
at every (katã) place, and the servants of the fire.....
very, and they raised a great dange[r (k¤ndunow) ...]
suffering and a great persecution (divgmÒw), and Innai[os went (?) to (?) the (?)]
pala]ce (palãtion) (?) at that time, and he wen[t ....]
....., and he beseeche[d] him in order to obta[in] favou[r ....]
............................
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....................................... think worthy (éjioËn) .....
............................

1 nsa≈htƒ: For the possible translation ‘headlong’ cf. A Manichaean Psalm-Book, Part II. Ed. by C. R. C. Allberry
(Manichaean Manuscripts in the Chester Beatty Library, II), Stuttgart, 1938, 81, 26. Another possibility is ‘unexpectedly’,
the sense of the s≥ a ≈htÏ in Psalm-Book I, pl. 248, 12 (Giversen, The Manichaean Coptic Papyri in the Chester Beatty
Library. Facsimile Edition, III (COr XVI), Genève, 1988), suggested by Nag. (“unversehens”). Nag. also refers to Nse≈htÏ
in The Tripartite Tractate, NHC I,5 p. 64.33-34. – 7 narsaf, Narses (also in lines 12, 15-16, 19): “Narsaph ist die nordiran.
Form des Namens (in den Turfantexten πsyrn als Gottesname)” (Schmidt and Polotsky, op. cit., 29 A. 1). Cf. further the more
exhaustive remarks about the form of the names narsaf and ≈vrmhzd (pl. 100, line 20) in Schaeder, op. cit., 344 A. 1. – 11
ünnaios (cf. line 31): Also mentioned in CMC 74.7; Man Hom. 83, 21; Psalm-Book II, 34, 11; the Abjuration Formulas
(<Zacharias of Mitylene>, Seven Chapters 2,37; The Long Formula PG 1,1468B; cf. Lieu, op. cit., 178, 179); perhaps also
mry Ñy(n)[ in M 3401 (Sundermann, Mitteliranische manichäische Texte kirchengeschichtlichen Inhalts (Berliner Turfantexte
XI), Berlin, 1981, 143 with A. 1). Innaios is, however, not the same person as hnyy (%anni) who is sent to India by Mani in
M 4574 (Sundermann, “Zur frühen missionarischen Wirksamkeit Manis” (AOH 24, 1971, 79-125), 83; Sundermann,
Mitteliranische manichäische Texte kirchengeschichtlichen Inhalts, 57) as Lieu, op. cit., 196 writes: Cf. Sundermann, “Zur
frühen missionarischen Wirksamkeit Manis”, 93. – 14: The conjunction ∂e cannot be translated with certainty; it may be
translated as “that”, or as “because”, or it may indicate indirect speech or a quotation. – 28 euno≥u≥[xos]: Concerning these
eunuchs that seem to be mentioned, Skjærvø writes in his letter: “note the Sasanian office of sabestan “master of the harem”
corresponding to Greek eÈnoËxow in S KZ (i. e. Sabuhr KZ (KaÉba-i Zardust) (S abuhr I’s inscription)) (Mid. Pers. line 34,
Parth. line 28, Greek line 67)” (Cf. A. Maricq, “Res Gestae Divi Saporis” in Classica et Orientalia (IFAB, Publication hors
série 11), Paris, 1965, 73.

Following are some remarks on the contents of the text. The description of Schmidt presupposes that
plate 99 preceded plate 10014. I think this assumption is correct: At the bottom of plate 99 it is described
how King Amaro became the patron of the Manichees, and on plate 100 he is acting as such.
The text mentions a queen, some kings and other persons. On the basis of the royal names it should
be possible to fix chronologically the events referred to in the text.
On plate 99, line 21, Queen Thadamor is mentioned. According to Schaeder, this expression is a
syriacism. Aramaic r/md]Tæ is Palmyra, and Schaeder compares the spelling yadamvr with the spelling
Yadãmora which is found in Josephus, ant. 8,154. Consequently, yadamvr tRrv renders the Syriac
r/md]Tæ tkælmæ, “Queen of Tadmor-Palmyra”, and this queen should be none other than the famous Queen
Zenobia of Palmyra15.
A Queen Tadi, wife of a Caesar, is mentioned in two Manichaean Sogdian texts (18223 and K 16).
W. Sundermann, who edited these texts, suggested that Tadi might be “eine hypokoristische
Verstümmelung” of the name of Queen Thadamor, so that the Caesar could be Septimius Odaenathus of
Palmyra16 . This hypothesis presupposes that in some way the name of Zenobia’s city has been
transferred to the Queen herself, not only in the Coptic but also in the Middle Iranian texts 17.
If the hypothesis that Queen Thadamor is Zenobia is accepted, then the event mentioned in our text
may have happened after the death of Odaenathus, otherwise we would expect the text to mention a
14 Schmidt and Polotsky, op. cit., 28-29.
15 Schaeder, op. cit., 344.
16 Sundermann, “Iranische Lebensbeschreibungen Manis” (Acta Orientalia 37, Copenhagen, 1974), 137; Sundermann,

Mitteliranische manichäische Texte kirchengeschichtlichen Inhalts, 41-45, 123. Cf. Sundermann, “Studien zur kirchengeschichtlichen Literatur der iranischen Manichäer”, I, 61 A. 64 concerning the possibility of a letter from Mani to Zenobia.
18223 and 18222 form the fragment of one sheet; 18223 tells about the healing of a certain Nafsa who is the sister of
Queen Tadi , wife of the Caesar; in this connection Mar Adda, Manichaean missionary in the Roman Empire, is also
mentioned. In K 16, Nafsa is speaking to her sister Tadi . Finally, the Manichaean Middle Persian text M 2 /R/I/28/ mentions
that Nafsa was converted to Manichaeism by Adda (this text is edited in Andreas and Henning, “Mitteliranische Manichaica
aus Chinesisch-Turkestan II” (SPAW 1933), 301-2).
17 The complex of problems involved the use of yalamvr as a personal name in our text was already observed by
Polotsky as it can be seen from his note: “Thadmôr (= Palmyra) kommt als Frauenname auf einer palmyrenischen Inschrift
vor (Mitteilung von Geheimrat Moritz). Die Königin Zenobia von Palmyra war eine Zeitgenossin des Mani” (Schmidt and
Polotsky, op. cit. 28 A. 4).
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King of Palmyra. Therefore, it is most likely that the event occurred between 267 and 272, when
Zenobia ruled Palmyra herself on behalf of her minor son Vaballathus.
On plate 100, the death of King Narses of Persia and the accession of his son Hormizd II in the year
302 is mentioned in line 19-20. The text on plate 99 is badly preserved, but if we nevertheless
tentatively assume that plates 99-100 describe a progressive chain of events, then the narrative of the
text begins no later than the year 272 and covers the period until the year 302 at the earliest, that is, a
period of no less than 30 years. If the reference to Queen Zenobia refers to the time before the death of
Odaenathus, the period will be even longer.
It is worth noticing that it was in this very period that both Mani and Sisinnios suffered martyrdom,
events which are not mentioned on the present leaf. But according to Schmidt’s description of the
contents of the historical codex the death of Mani was mentioned on other leaves18. On one leaf the
érxhgÒw Sisinnios was mentioned19. Presumably this means that the purpose of the narrative on plate 99
only was to recount a few events in the same period.
At the bottom of plate 99 is a description of how King Amaro became the patron of the Manichees.
Perhaps he became their patron because of a miraculous healing performed by a Manichee; “a cause of
healing” is mentioned in line 30. Miraculous healings are in no way unknown in Manichaean texts 20.
In the inscription of Paikuli where King Narses relates the circumstances leading to his accession to
the throne, two persons called Amru are mentioned. The first “Amru King of the Lahmids” must be the
same as ÑAmr ibn ÑAdi, the Arab King of Hira, who is known from Arab tradition, while the identity of
the second Amru is disputed21. Schaeder identified Amaro in our text with King ÑAmr ibn ÑAdi22.
On plate 100, sapvrhs p≈uparxos is mentioned in line 25. This sapvrhs was also identified by
Schaeder with a person mentioned in the inscription of Paikuli. According to this inscription, a
prominent faction of Iranian noblemen did not accept the new King, the young Bahram III, and they
offered the crown to his great-uncle Narses. The first of this group of noblemen who is mentioned in the
inscription is “Sabuhr the Hargbed”. In the Sassanian state, the hargbed held the highest rank after the
King, he belonged to the Sassanian clan himself, and had the privilege to crown the king. Schaeder
identified this Hargbed with sapvrhs p≈uparxos23.
In his description of the text Schmidt only mentioned this sapvrhs p≈uparxos 24 . But the text
mentions also a sapvrhs with a different title (plate 100, line 2, 18, 21; presumably, sapvrhs in line 7

18 Schmidt and Polotsky, op. cit., 28. Some of Polotsky’s transcriptions in Berlin which are probably from other leaves

from P 15997 seem to refer to Mani’s last days.
19 Schmidt and Polotsky, op. cit., 25, 29. One of Polotsky’s transcriptions in Berlin which is probably from another leaf
from P 15997 mentions sisinnios [parx]hgos.
20 Cf. Sundermann, “Studien zur kirchengeschichtlichen Literatur der iranischen Manichäaer”, III, 43-44.
21 H. Humbach and P. O. Skjærvø, The Sassanian Inscription of Paikuli, Wiesbaden, 1983, Part 3.1, 71; Part 3.2, 120,
126 with further references. The title of this second Émrw ÉpgrnÉn is not preserved; Humbach and Skjærvø, op. cit., Part 3.1,
71 restore the lacuna with “[MLKA?]” and translate “Amru [King of] the Abgars (?)”.
22 Schaeder, op. cit., 345.
23 Schaeder, op. cit., 345. Humbach and Skjærvø, op. cit., Part 3.1, 44; Part 3.2, 39, 44. Concerning the hargbed cf. E.
Herzfeld, Paikuli I (Forschungen zur islamischen Kunst III), Berlin, 1924, 192-94.
In his letter, Skjærvø discusses the identity of both sapvrhs p≈uparxos and the magousa›ow mentioned on plate 100,
line 22. He points out that it is uncertain whether this magousa›ow could be the well-known Kerdir who was already ehrbed,
that is teacher of religion, in 260 (SKZ; Mid. Pers. line 34, Parth. line 28: Kerdir ehrbed, Greek line 66: Karteir mãgou (cf.
Maricq, op. cit., 73)) and still held that office in 293 (he is mentioned in the inscription of Paikuli; cf. Humbach and Skjærvø,
op. cit., Part 3.1, 41-42; Part 3.2, 45): He must have been very old in 302. To some degree, the same consideration holds for
S abuhr the hargbed whom we may assume was also somewhat advanced in age in 293. Both persons or one or the other in
our text may be someone else. But Skjærvø also points to the possibility that the “references are to Kerdir and Sabuhr the
hargbed - or one or the other -, but refer to the past.”
24 Schmidt and Polotsky, op. cit., 28.

A Manichaean Historical Text

201

is the same person); even though some letters of this title are preserved, I have not been able to restore
the word. It is of course possible that the two persons are one and the same in spite of the different titles.
It is natural to compare the narrative, the sequence of which is more or less comprehensible on plate
100, with the one in The Part of the Narrative about the Crucifixion in the Manichaean Homilies.
According to the Homilies, Innaios became érxhgÒw of the Manichaean congregation after King
Bahram II’s execution of Sisinnios, the previous érxhgÒw (Man. Hom. 83.21-22). The King called off
the persecution when Innaios had cured him of a dangerous disease (Man. Hom. 83.28-85.10). On plate
100 of our text, Innaios plays an important role in making King Narses call off a persecution of the
Manichees. Based on Schmidt’s description of the contents of the historical leaf, W. Seston suspected a
discrepancy between the two narratives, but after all he remarked: “On ne pourra tenter de concilier les
deux versions que quand le “livre historique” aura été tout entier publié”25.
The two narratives could be in agreement if we assume that the suspension of the persecutions
mentioned in the Manichaean Homilies had been succeeded by a new persecution under Narses, which
the King called off later on.
The references to historical persons mentioned in the Paikuli-Inscription lends some credibility to
our narrative. But it should finally be mentioned that both the story in the Homilies and the story on the
historical leaf contain motifs belonging to the genre of legend. In the Homilies there is the miraculous
healing of King Bahram II. On the historical leaf, plate 99, line 30 speaks about “a cause of healing”;
this may also relate to a miraculous event. But these legendary features cannot in themselves determine
whether the stories are fabricated: A historical core might very well have been enriched or stylized with
such motifs26.
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25 Seston, ”Le roi sassanide Narsès, les arabes et le manichéisme”, 228-30; quotation on p. 229.
26 Cf. Sundermann, “Studien zur kirchengeschichtlichen Literatur der iranischen Manichäer” III, 41-42.

